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“To  whom  will  ye  liken  me  and  make  me  equal,  and  compare  me,  that  we  may  be  like?” — 

Isaiah  xlvi.  5. 


In  these  words,  as  in  other  and  similar  passages  of  Scripture,  God  asserts  an  immeasurable 
difference  between  himself  and  all  created  beings.  There  is  nothing  in  the  whole  compass, 
whether  of  the  visible  or  invisible  universe,  which  can  furnish  any  likeness  to  him  who 
is  “  from  everlasting  ”  and  “to  everlasting ’’—the  “  I  am  that  I  am.”  We  design  to 
take  the  alleged  fact  of  the  impossibility  of  finding  any  comparison  for  God,  as  the 
foundation  of  our  present  discourse  ;  the  season  suggesting — for  last  Sunday  was  Trinity 
Sunday — that  we  should  speak  to  you  on  the  great  mystery  of  our  faith — of  there  being 
three  persons,  the  Father,  the  Son,  and  the  Holy  Ghost,  in  the  unity  of  the  Godhead. 

We  are  not  about  to  speak  to  you  merely  on  the  Scriptural  proofs  of  the  doctrine  of 
the  Trinity  :  wo  think  ihat  something  more  is  required  tiian  an  enumeration  of  texts ; 
some  of  which  show  that  Father,  Son,  and  Holy  Ghost,  are  each  by  himself  God;  and 
others  which  as  clearly  show  that,  nevertheless,  “  there  is  but  one  living  and  true  God.” 
Such  texts  we  would  hope  are  familiar  to  you  all :  the  first  set,  those  which  ascribe 
divine  titles  and  operations  to  Father,  Son,  and  Holy  Ghost,  proving  a  Trinity  of 
persons;  the  second  set,  those  which  assert  there  being  but  one  God,  proving  as  distinctly 
the  unity  of  the  Godhead.  But  we  want  yet  further  to  show  you  that  the  doctrine  of 
the  Trinity  is  in  no  sense  inconsistent  with  reason  ;  for  this  is  as  important  as  showing 
you  that  it  is  laid  down  in  Scripture.  If  the  province  of  reason  could  be  rightly  defined, 
we  should  be  careful  to  ascribe  to  it  neither  too  much  nor  too  little,  as  a  guide  and 
assistant  in  matters  of  religion.  Reason  has  a  mighty  part  to  perform  in  regard  of  reve¬ 
lation  :  it  has  first,  to  decide  whether  revelation  be  what  it  professes  itself — a  communica¬ 
tion  from  God  ;  and  when  this  has  been  determined,  it  has  to  ascertain  the  meaning  of 
statements  which,  upon  external  evidence,  it  has  decided  to  be  inspired.  There  could 
not,  consequently,  be  a  greater  mistake  than  to  speak  of  reason  as  though  it  had  nothing 
to  do  in  religion.  It  is  to  the  full  as  true  that  revelation  would  be  of  no  worth  if  we  had 
not  reason,  as  that  reason  would  be  insufficient  if  we  had  not  revelation  :  each  is  alike 
the  gift  of  God ;  and  therefore  neither  should  be  depreciated  that  the  other  may  be 
magnified.  We  would  allow  reason  its  just  place,  making  it  sit  in  judgment  on  the 
evidence,  and  explain  the  meaning  of  revelation.  The  only  difficulty  is  in  keeping  reason 
within  bounds;  for  it  is  disposed  to  demand  a  far  greater  range  than  can  ever  be  con¬ 
ceded.  Not  content  with  deciding  that  the  Bible  is  from  God,  it  requires  that  the  state¬ 
ments  of  the  book  should  be  such  as  to  come  within  its  own  comprehension ;  and  is 
inclined  to  reject  them  when  they  do  not  answer  its  criterion.  There  can  be  nothing 
more  preposterous  than  such  a  proceeding.  Reason  may  be  as  lofty  and  inquisitive  as 
she  will,  whilst  investigating  the  evidences  of  revelation ;  but  the  moment  that  she  has 
formed  her  decision — and  that  decision  that  the  Bible  is  God’s  word — she  is  absolutely 
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bound  to  change  her  attitude,  and  to  receive  with  the  greatest  submission  whatever  is 
taught,  whether  it  bo  beyond  or  within  her  comprehension.  Yet  we  allow  that  if  there 
were  any  doctrine  or  statement  in  Scripture  which  distinctly  contradicts  reason — which 
reason  could  pronounce  and  prove  impossible,  there  would  be  ground  for  questioning 
whether  Scripture  were  God’s  word.  This,  however,  is  not  the  ease  in  any  single 
respect.  There  is  all  the  difference — observe  this,  and  remember  it  1 — there  is  all  the 
difference  between  what  is  contrary  to  reason,  and  what  is  above  reason.  No  truth 
can  be  contrary  to  reason,  but  many  a  truth  may  be  above  reason.  It  is  thus  with  the 
doctrine  of  the  Trinity  in  Unity.  It  is  far  above  reason  :  reason  cannot  comprehend 
it;  cannot  explain  it.  But  it  is  not  contrary  to  reason  :  reason,  with  all  her  efforts, 
cannot  prove  either  the  absurdity  or  the  impossibility  of  the  doctrine. 

We  shall,  however,  touch  more  definitely  upon  this  as  we  proceed  with  our  discourse. 
For  the  present,  let  us  confine  ourselves  to  the  words  of  our  text: — let  us  see  what 
may  be  gathered  from  the  striking  question — “  To  whom  will  ye  liken  me,  and  make 
me  equal,  and  compare  me,  that  wo  may  be  like  ?” 

Now,  we  may  suppose  you  all  acquainted  with  our  meaning,  when  we  distinguish  the 
Creator  from  every  creature  by  declaring  him  self -existent.  You  know  there  is  no  way 
of  accounting  for  the  origin  of  everything,  except  by  supposing  something  which  never 
had  origin.  Nothing  could  have  begun  to  be,  uni  ess  there  had  been  something  which  never 
began  to  bo.  Unless  you  turn  atheist  and  ascribe  to  chance  whatever  exists  in  the  uni¬ 
verse,  you  must  believe  in  an  uncreated  First  Cause  by  which  all  created  things,  all  things 
besides  himself,  have  been  successively  produced.  This  is  the  deepest  of  the  mysteries 
which  throng  the  Divine  nature.  The  doctrine  of  the  Trinity  seems  to  come  far  nearer 
within  the  grasp  of  my  understanding,  than  this  of  the  eternity  of  God.  If  there  be  a 
truth  by  which  I  am  more  quickly  confounded  than  by  another — one  which  grows  more 
awful  and  sublime  the  more  it  is  considered — it  is  the  truth  that  there  must  be  a  Being 
who  never  had  any  beginning — who  has  always  been  just  as  he  always  will  be.  The 
very  heathen  could  feel  the  overpowering  magnificence  of  this  truth ;  for  it  was  an 
ancient  inscription  in  one  of  their  temples — “  I  am  whatsoever  was,  is,  or  shall  be;  and 
who  is  he  that  shall  draw  aside  my  veil  ?”  So  that  where  there  is  the  producing  cause,  we 
can  imagine  effect;  and  we  can  only  increase  the  one  in  order  to  account  for  growth  in 
the  other.  But  an  effect  without  a  cause,  a  being  without  an  origin,  an  existence  with 
no  beginning, — if  we  can  receive  this  into  our  creed,  let  us  not  object  to  the  incompre¬ 
hensibleness  of  any'  article  of  faith.  After  having  admitted  the  self-existence  of 
God,  we  have  no  admission  to  make  which  costs  the  mind  so  vast  an  effort.  Here,  then, 
is  the  grand  distinction  between  the  Creator  and  the  creature ;  the  being  of  the  one  is 
underived,  and  that  of  the  other  derived.  The  existence  of  all  creatures,  however  lofty 
in  endowment  and  station,  is  a  dependent  existence;  it  has  been  imparted  by  another,  and 
may  be  withdrawn  by  that  other.  The  existence  of  the  Creator  is  what  must  be  called 
a  necessary  existence — altogether  independent — indebted  to  -none  for  commencement 
and  resting  on  none  for  continuance.  And  ought  not  this  difference  between  the  Creator 
and  every  creature — a  difference  which  must  be  acknowledged  by  all  who  acknowledge 
the  doctrine  of  the  Trinity — to  prepare  us  to  find  God  altogether  inscrutable,  so  that 
nothing  can  be  known  of  him  but  what  he  has  been  pleased  to  reveal?  So  long  as  a 
being  is  a  created  being,  he  has  points  in  common  with  ourselves ;  and  the  mind  is  not 
necessarily  lost  in  investigating  his  nature.  He  may  be  far  removed  from  us — in  the 
possession  of  mightier  capacities  and  richer  endowments,  but,  nevertheless,  his  existence, 
like  our  own,  is  a  derived  existence;  and  whilst  this  great  feature  belongs  equally  to 
each,  the  effort  will  not  be  hopeless  of  discovering  or  imagining  his  resemblance.  But 
when  we  would  form  a  conception  of  God,  we  have  to  adventure  on  an  inquiry  which 
we  have  no  means  of  pursuing.  All  the  ideas  we  take  with  us  are  derived  from  a  derived 
anddependentexistence;  and  of  what  avail  can  these  be  if  we  would  fashion  the  likeness  of 
one  who  is  underived  and  independent?  The  Deity  is  a  self-existent  Deity  !  This  is 
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the  separating  gulf!  If  I  would  depict  the  archangel,  I  have  but  to  remodel  myself,  to 
take  all  feebleness  away,  and  invest  with  all  splendour;  for  the  archangel  and  myself 
have  come  of  the  same  parentage,  and  have,  therefore,  certain  great  points  of  resemblance; 
but  if  I  would  depict  God,  I  know  not  how  to  begin.  I  cannot  draw  the  first 
line.  It  will  be  a  line  which  I  have  copied  from  creation  ;  and  what  has  that  to  do  in 
the  portraiture  of  the  uncreated  ?  We  are  not  now  speaking  of  the  attributes  of  this 
God,  but  only  of  his  nature.  As  to  the  attributes,  we  can  make  way  with  them,  but 
none  with  the  nature.  The  mind  is  not  necessarily  and  immediately  overcome  when  we 
would  array  the  Divine  principles,  and  gather  them  into  one  sublime  combination. 
Our  pencil,  indeed,  is  weak,  and  our  colouring  faint;  but,  nevertheless,  as  far  as  it  goes 
our  sketch  may  be  correct,  and  we  stop  only  because  inadequate  to  the  mightiness  of  the 
subject.  There  are  copies  of  these  principles,  though  on  a  diminished  scale,  to  be  found 
amongst  creatures.  It  is,  therefore,  by  lengthening  the  lines  which  God  himself  has  been 
pleased  to  draw,  that  we  work  up  the  copy  into  some  correspondence  with  the  original. 
But  we  have  not,  and  we  cannot  have,  any  copy  amongst  us  of  the  nature  of  God; — 
the  uncreated  cannot  be  imaged  by  the  created.  Thought  may  exhaust  itself  in 
searchings  and  strivings  ;  but,  forasmuch  as  there  is  no  pattern  from  which  we  can 
obtain  the  faintest  outline  in  fathoming  the  image,  we  may  at  once  pronounce  every 
effort  unavailing.  I  must  be  more  than  a  creature  before  I  can  begin  to  conjecture  of 
the  Creator.  This  it  is,  that  we  are  obliged  to  acknowledge  and  confess  as  a 
kind  of  first  principle  in  regard  of  God — his  self- existence.  This  removes  him  im- 
measureably  from  our  survey,  forbidding  our  pausing  to  find  or  fashion  his  resemblance. 
When  we  would  arm  ourselves  with  some  idea  of  God,  we  throw  ourselves  into  the  fields 
of  creation,  and  search  for  the  footprints  of  power  and  wisdom.  On  all  sides  we  trace 
the  workings  of  an  intelligent  cause,  and  gather  in  abundant  evidence  of  a  producing 
and  permeating  agency.  But  as  we  carry  forward  our  investigation,  we  are  brought 
to  the  decision  that  the  first  cause  must  have  been  from  everlasting  : — 

“  Uncaused  himself,  tho’  causing  all  besides.” 

Here  we  pause,  lost  in  admiration  and  amazement !  Till  we  reached  this  point,  we 
had  something  on  which  to  lean,  something  by  which  to  guide  ourselves.  Though  the 
exhibition  of  might  and  skill  may  have  awed  as  much  as  delighted  us,  they  were  but  as 
effects,  which  are  referred  to  a  producing  cause.  When  we  travelled  through  the  rich 
and  varied  scenes,  we  nevertheless  felt  at  home,  and  could  press  forward  with  confidence. 
But  now  we  cannot  take  a  single  step  ;  our  landmarks  have  all  vanished  ;  the  territory 
we  would  traverse  is  clothed  with  darkness  which  no  man  can  penetrate,  or  burning 
with  “  light  which  no  man  can  approach  unto.”  It  is  by  his  name — Jehovah, — that 
name  which  breathes  self-existence,  that  God  proclaims  himself  inscrutable  and  un¬ 
imaginable.  When  we  have  heard  this  name,  or  when,  by  every  process  of  inquiry,  we 
have  determined  that  there  has  never  been  a  moment  at  which  the  Creator  was  not,  or 
at  which  he  began  to  be,  then  are  we  brought  to  the  conclusion  that  the  universe  can 
present  no  likeness  of  its  author  :  and  it  were  to  show  nothing  but  our  ignorance,  to 
search  amongst  created  natures  for  resemblance  to  the  uncreated.  Yes,  we  may  en¬ 
deavour  to  trace  the  self-existence  of  God,  but  the  pencil  drops  from  our  hand,  and  the 
imagination  which  has  been  marshalling  its  finest  conceptions,  and  spreading  its  most 
prominent  colouring,  that  it  may  picture  divinity,  resigns  the  effort — abashed  at  its  own 
folly,  and  humbled  by  perceiving  that  it  has  been  striving  to  make  a  God  out  of  what 
God  hath  made.  And  thus,  when,  after  following  from  agency  to  agency,  we  might 
have  been  just  hoping  to  comprehend  God,  one  vast  cloud  is  above  us  and  around  us; 
and  this  cloud  reveals  the  truth,  that  he  after  whom  we  are  seeking,  must  have  been 
from  everlasting,  “  having  neither  beginning  of  days,  nor  end  of  life ;”  and  from  this 
cloud  there  seems  to  issue  a  voice  demanding  in  tones  which  overawe  the  inquirer, 
compelling  him  to  shrink  back  into  insignificance — “  To  whom  will  ye  liken  me,  and 
make  me  equal,  and  compare  me,  that  we  may  be  like  ?” 
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Now,  our  great  reason  for  thus  endeavouring  to  show  you  that  the  Divine  nature 
must  be  such  as  to  make  it  impossible  for  us  to  find  its  resemblance,  has  been,  that  I 
we  might  draw  a  conclusion  as  to  the  vanity  of  all  attempts  to  explain  or  to  illustrate 
the  Trinity  in  Unity.  If  we  were  able  to  produce  exact  instances  of  the  union  of  three 
in  one,  we  should  have  no  right  to  point  it  out  as  at  all  parallel  with  the  union  of  the 
Godhead.  We  ought  to  know  beforehand,  that  the  created  can  furnish  no  delineation  of 
the  uncreated  ;  so  that  it  shows  a  forgetfulness  of  tlio  self-existence  of  God  to  seek  his 
resemblance  in  what  he  hath  called  into  being.  Hence,  there  seems  something 
improper  in  what  may  be  called  illustrations  of  the  Trinity — in  endeavouring,  that  is, 
at  showing  how  the  Godhead  may  be  three  in  one,  by  finding  or  fancying  similar 
combinations  in  the  works  of  creation.  T'or  instance,  it  is  quite  true  that  there  are 
three  constituent  parts  in  man,  every  one  of  us  being  compounded  of  body,  soul,  and 
spirit.  And  it  is  further  true,  that  man  is  expressly  declared  to  have  been  “  made  in 
the  image  of  God;”  so  that,  in  some  great  sense,  the  creature  as  originally  formed  must 
have  resembled  the  Creator.  But  no  one  can  doubt  that  the  “  image  ”  in  which  man 
was  made  was  the  moral  image  of  his  Maker.  There  would  be  absurdity,  if  not 
blasphemy,  in  supposing  it  a  natural  image ;  and  it  is,  as  we  have  already  said,  the 
natural  image — the  image  of  nature — which  our  text  in  strong  terms  pronounces  it 
impossible  to  find.  And  however  it  may  be  thought  that  the  contemplation,  for 
example,  of  man  as  compounded  of  body,  soul,  and  spirit,  and  as  thus  presenting  a 
sort  of  instance  of  the  Trinity  in  Unity,  may  help  our  conceptions  of  the  nature  of  God¬ 
head,  we  frankly  avow  that  we  consider  the  attempt  at  illustration  derogatory  to  the 
majesty  of  the  subject,  and  we  shrink  from  such  attempt,  as  not  only  utterly  insufficient 
but  as  trenching  upon  the  sacredness  and  awfulness  which  should  always  be  attached 
to  the  Divinity.  In  short,  we  have  no  desire  to  engage  in  any  endeavour,  whether  by 
argument  or  illustration,  to  make  the  Trinity  in  Unity  intelligible  to,  or  comprehensible 
by  you.  We  know’,  according  to  our  foregoing  showings,  that  the  uncreated  nature  is 
not  to  be  imaged  by  aught  in  the  created  ;  and  we  feel,  therefore,  that  no  service  can 
b6  rendered  to  the  cause  of  truth  by  attempts  to  make  plain  and  intelligible  what 
confessedly  cannot  be  compassed  bv  the  widest  stretchings  of  our  reason. 

But  now,  whilst  we  allow,  in  its  very  largest  sense,  that  the  doctrine  of  the  Trinity 
in  Unity  is  above  or  beyond  reason,  we  are  very  anxious  to  make  you  aware,  according 
to  the  distinction  already  laid  down,  that  it  is  in  no  sense  contrary  to  or  against  reason. 
We  have  prepared  you  to  expect  that  there  will  be  nothing  about  God  that  is  not, 
in  a  degree,  inscrutable  to  man ;  that  his  attributes,  his  decrees,  his  works,  his 
ways,  will  all  be  unfathomable.  Shall  we  then  regard  it  as  the  business  of  reason  to 
separate  credible  from  incredible,  when  all  arc  alike  too  profound  for  her  search? 
Shall  we  not  rather  declare  that  he  best  shows  the  working  of  a  sound  judgment  and 
ripened  intellect  who,  in  such  a  matter  as  the  doctrine  of  the  Trinity,  submits  to  the 
disclosures  of  revelation,  and  receives  it  on  the  authority  of  God,  though  unable  to 
explain  it  through  any  reasoning  of  his  own  ?  And  yet  the  distinction  to  which  we 
have  alluded — the  distinction  between  what  is  above  reason,  and  what  is  against  reason 
— is  a  very  important  one,  and  should  be  carefully  maintained.  Whilst  all  that  is 
revealed  of  the  Godhead  is  above  our  reason,  there  may  be  parts  which  seem  against  our 
reason  ;  and  if  there  exist  a  repugnance  between  reason  and  revelation,  we  do  right  in 
withholding  our  assent.  For  though,  as  we  have  already  shown  you,  the  self-existence 
of  God  may  be  as  incomprehensible  as  the  Trinity  in  Unity,  it  does  not  follow  that  both 
are  equally  credible.  Of  two  things,  neither  of  which  I  can  thoroughly  comprehend,  I 
may  prove  that  the  one  can  be,  and  that  the  other  cannot  be  ;  and  I  may  prove  that  the 
one  is  incomprehensible  (at  least  with  my  present  amount  of  capacity),  but  I  may  prove 
that  the  other  is  impossible,  as  involving  a  contradiction  or  falsehood.  The  great  object 
of  philosophising  men,  is  to  make  out  to  you  that  the  doctrine  of  the  Trinity  is  not  only 
above  or  beyond  reason  (for  they  dare  not  make  this  alone  a  plea  for  rejection),  but  that 
it  is  also  against  reason,  or  contrary  to  reason.  And  this  w  ould  indeed  be  a  sufficient 
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plea,  if  satisfactorily  eslablished.  This  is  the  point  which  we  are  anxious  to  impress 
upon  you,  and  upon  which  we  desire  to  speak  mostplainly,  for  the  sake  of  the  young  and 
unstable.  The  doctrine  of  the  Trinity  is  above  reason — this  we  allow ;  that  it  is  contrary 
to  reason — this  we  deny.  “  That  three  can  be  one,  and  one  can  be  three,  is  not  this,’' 
you  will  ask,  “  contrary  to  reason  ?”  We  reply,  Certainly  not ;  for  the  sense  in  which 
God  is  three,  is  not  the  sense  in  which  God  is  one.  If  we  were  to  say  that  the  three 
persons  in  the  Divine  nature  are  one  person,  this  were  a  contradiction,  and  you 
would  have  a  right  to  disbelieve ;  but  when  we  only  say,  that  the  three  persons  are 
one  nature,  there  is  nothing  contradictory,  whatever  there  may  be  that  is  incomprehen¬ 
sible;  and  reason,  if  unable  to  give  an  explanation,  is  at  least  as  unable  to  provo 
an  absurdity.  It  is  easy  to  introduce  metaphysical  terms,  and  when  you  have 
involved  the  doctrine  in  all  the  intricacies  cf  scholastic  phraseology,  to  pronounce  it  so 
unintelligible  that  it  may  fairly  be  regarded  as  incredible ;  but  the  doctrine  itself 
existed  long  before  the  technical  language  which  controversialists  invented,  and  on 
which  heresy  loves  to  fasten  when  seeking  to  mystify  truth.  The  doctrine  stated  with 
simplicity,  the  doctrine  that  Father,  Son,  and  Holy  Ghost  are  so  distinct  as  not  to  be 
one  the  other,  yet  so  united  as  to  be  one  God — we  say  of  this  doctrine  that  it 
carries  nothing  on  its  front  to  convict  it  of  absurdity — we  say  of  it,  that,  though  the 
attempt  has  been  made  through  many  centuries,  and  men  of  great  but  misapplied  genius 
have  given  themselves  to  the  effort,  reason  has  never  succeeded  in  proving  it  impossible. 
We  cannot  tell  you  our  anxiety  that  the  young  amongst  you — those  whose  understand¬ 
ings  have  not  been  disciplined  for  theological  warfare,  and  with  whom  the  speciousness 
of  an  argument  may  pass  for  solidity — should  view,  in  this  light,  the  doctrine  of  the 
Trinity.  You  will  be  told  by  men  who  “  lie  iu  wait  to  deceive  ”  that  it  is  a  palpable 
impossibility  that  three  can  be  one,  and  you  will  be  disposed  to  feel  ashamed  of  a  faith 
which  does  so  much  violence  to  reason  ;  but  take  good  heed,  we  entreat  you,  that  ye 
surrender  not  the  truth  because  there  is  an  appearance  of  contradiction,  which,  mis¬ 
represented  by  prejudice,  and  magnified  by  bad  logic,  is  fitted  to  startle  the  unwary. 
Have  your  answer  at  hand,  the  answer  with  which  we  have  already  provided  you, — 
“  There  is  no  contradiction  in  three  being  one,  unless  it  be  said  that  the  three  are  one 
in  the  self-same  respect.”  Let  the  respect  be  different  in  which  the  three  are  one  and 
the  one  is  three,  and  you  may  boldly  challenge  your  adversary  to  prove  the  absurdity 
with  which  he  has  taunted  your  creed.  This  it  is,  we  tell  you  again  and  again,  that 
reason  has  for  centuries  been  attempting,  and  has  never  effected;  so  that  you  have 
Scripture  in  its  unforced  meaning,  saying  that  which  has  defeated  reason  in  its  every 
endevour  to  prove  that  it  is  not. 

We  are  not  now  labouring,  you  observe,  to  establish  the  fact  that  Scripture  teaches 
the  doctrine  of  the  Trinity.  We  rather  assume  this  fact,  and  only  labour  at  showing 
there  is  nothing  in  the  doctrine  that  can  be  proved  impossible  on  the  conclusions  of  reason. 
It  is  on  this  point  that  we  think  the  young  peculiarly  open  to  attack;  for  those 
who  have  had  the  least  opportunity  of  ascertaining  the  weakness  of  reason,  are  always 
most  sensitive  to  any  impeachment  of  its  conclusions;  and  we  will  not  blame  this  sen¬ 
sitiveness — we  will  not  yield  to  any  one  in  a  desire  to  uphold  the  majesty  of  reason  and 
to  concede  to  it  its  rightful  jurisdiction.  And  it  must  always  be  correct  to  bring  revela¬ 
tion  into  contact  with  reason  ;  not,  indeed,  for  the  purpose  of  ascertaining  that  reason 
concurs  with  revelation,  but  undoubtedly  for  that  of  determining  that  the  two  are  not 
in  opposition.  It  is  precisely  in  this  manner  that  we  ask  you  to  deal  with  the  doctrine 
of  the  Trinity.  We  do  not  ask  you  to  do  violence  to  your  reason  by  admitting  what  it 
pronounces  incredible,  but  we  challenge  you  to  prove,  labour  and  argue  as  you  may, 
that  the  doctrine  of  the  Trinity  involves  an  impossibility ;  and  unless  proved  impossible, 
it  is  not  proved  incredible  ;  so  that  there  is  no  clashing  here  between  reason  and  reve¬ 
lation.  The  testimonies  of  Scripture  to  the  Divinity  of  Father,  Son,  and  Spirit,  are 
numerous  and  explicit  :  the  declarations  that  there  is  only  one  God,  rival  these  in 
amount  and  in  clearness.  The  inference  is  unavoidable,  if  the  Bible  be  our  guide,  that 
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Father,  Son,  and  Spirit  constitute  the  one  true  God.  We  say  the  inference ;  for  the. 
Bible  does  not  assert  in  so  many  words  the  doctrine  of  the  Trinity  ;  but  it  gives  the 
name,  and  ascribes  the  offices  of  absolute  Deity  in  numerous  places  to  three  distinct 
persons  or  subsistences;  and  yet,  at  the  same  time,  insists  as  largely  on  the  unity  of  the 
Godhead.  And  if  it  speak  of  three  as  each  by  himself  God,  and  yet  speak  of  there  being 
only  one  God,  it  follows  as  a  necessary  inference,  that  the  three  are  so  distinct  as  each  to 
be  God,  and  so  united  as  to  constitute  the  indivisible  Jehovah.  And  when  the  inference 
thus  deduced  from  revelation  is  submitted  to  reason,  you  may  feel  it  incomprehensible, 
but  cannot  show  it  impossible.  What  then  ?  A  doctrine  is  not  less  worthy  our  belief, 
because  far  above  our  reason.  Did  we  say  less  worthy  our  belief?  Shall  we  not  go  far¬ 
ther  ?  Might  we  not  affirm  it  more  worthy  our  belief?  What!  are  we  to  give  our  assent 
to  a  revelation  which  represents  the  Creator  as  so  little  removed  from  the  creature,  that 
ho  may  be  understood  and  comprehended  by  beings  like  ourselves  ?  which  makes  him 
no  mystery  to  man,  though  man,  all  the  while,  is  a  mystery  to  himself?  What !  unable 
as  I  am  to  penetrate  into  my  own  secrets,  so  that  my  own  constitution  defies  and  defeats 
me,  rendering  me  a  labyrinth  in  which  I  am  lost,  an  abyss  in  which  I  can  find  no  foot¬ 
ing;  am  I  to  take  as  God  a  Being  so  less  awful  than  myself,  that  I  can  scan  his 
greatness,  and  fathom  his  depths  ?  Away  with  such  a  thought  !  If  there  be  a  revela¬ 
tion  of  God  at  all,  it  must  be  of  a  Being  such  as  reason  could  not  discover,  and  such  as, 
when  discovered,  reason  cannot  comprehend.  And  if  this  revelation  bo  duly  attested  by 
evidence  of  its  Divine  origin,  then  I  can  only  allow  to  reason  the  right  of  ascertaining  that 
its  statements  involve  nothing  of  either  the  absurd  or  impossible.  When  this  has  been 
done,  reason  has  nothing  more  to  do  but  humbly  bow  herself  before  the  majesty  of  truth, 
Ever  after  I  could  almost  dare  to  affirm  that  the  very  incomprehensibleness  of  what 
is  told  me  of  God  furnishes  fresh  argument  for  my  belief;  for  indeed  it  is  a  comple¬ 
ting  link  to  me  in  tho  chain  of  demonstration — that  in  revealing  himself,  God  hath  hidden 
himself.  He  hath  revealed  himself  as  Trinity  in  Unity,  but  he  hath  thus  become 
ineffably  more  mysterious  than  if  he  had  never  broken  the  silence  of  eternity,  and  never  ( 
spoken  to  bis  creatures.  Wonderful  Being  !  who  has  only  to  tell  what  he  is,  to  make  j 
himself  more  inscrutable  !  And  when  I  have  pondered  tho  Bible,  and  studied  it  with 
all  the  strength  of  my  intellect,  and  drawn  from  it  its  various  notices  of  him  who 
“  sitteth  on  the  circle  of  the  earth,  and  the  inhabitants  thereof  are  as  grasshoppers,” 
oh  !  it  heightens  my  every  conception  of  God,  that  I  find  him  even  less  to  be  under¬ 
stood  by  me  than  before  I  surveyed  the  disclosures  of  revelation.  It  seems  to  me  like  a 
new  testimony  to  the  divinity  of  the  volume  which  I  have  lead,  that  as  I  close  it  there 
issues  this  question  from  its  every  page — “  To  whom  will  ye  liken  me,  and  make  me  j 
equal,  and  compare  me,  that  we  may  be  like?” 

There  is  another  point  we  feel  it  right  to  press  on  your  attention — that  is,  the  para-  ' 
mount  importance  of  tho  doctrine  of  the  Trinity.  For  when  men  are  driven  from  every 
other  position  they  will  take  refuge  in  this — that  the  doctrine,  after  all,  is  only  a  specula¬ 
tive  thing — a  mystery  which  we  may  believe  or  disbelieve  without  any  effect  upon 
practice ;  which  may  therefore  be  a  fit  subject  for  discussion  in  the  schools,  but  which 
ought  not  to  be  intruded  as  of  any  importance  upon  ordinary  Christians.  But  of  all 
grounds  on  which  to  rest  opposition  to  the  doctrine  of  the  Trinity,  this  is  the  least 
tenable.  The  doctrine  of  the  Trinity  is  so  wound  up  with  the  whole  of  Christianity, 
that  to  think  of  removing  it,  and  yet  of  preserving  the  religion,  is  to  think  of  taking 
from  the  body  all  its  sinew  and  its  bone,  and  yet  leaving  it  all  its  symmetry  and  its 
strength.  The  whole  falls  to  pieces  if  you  destroy  this  doctrine.  Whatever  is  peculiar  | 
to  Christianity  departs,  and  you  have  nothing  but  natural  religion,  polished  indeed  and 
intellectual,  but  yet  in  substance  the  same, — a  religion  without  a  Mediator,  without  a  pro¬ 
pitiation,  without  an  atonement.  And  we  thoroughly  believe  that  dislike  to  the  doctrine 
of  the  Trinity  is  produced  by  its  importance, — that  it  is  singled  out  for  attack  because  it 
cannot  fall  alone,  but  must  take  with  it  all  those  truths  which,  though  most  galling  to 
man’s  pride,  are  most  necessary  to  his  salvation.  It  is  not  that  the  doctrine  is  one  jot 
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more  abstruse  than  many  which  gain  universal  assent ;  it  is  that  it  includes  others  which 
are  more  humiliating,  and  which  must  inevitably  follow,  if  the  Trinity  be  established. 
If  the  doctrine  of  God’s  omnipresence  had  led  straightway  to  the  divinity  of  Christ,  and 
along  with  it  to  salvation  through  the  blood  and  righteousness  of  a  surety,  we  should 
probably  have  men  as  eager  to  deny  that  God  can  be  everywhere,  as  they  are  to  deny 
that  God  can  be  three  in  one.  And  the  short  but  irresistible  way  of  proving  that  the 
doctrine  of  the  Trinity  is,  in  the  largest  sense,  a  practical  doctrine,  is  to  remind  you 
that  if  this  doctrine  be  false,  Christ  Jesus  is  nothing  more  than  a  man,  and  the  Holy 
Ghost  nothing  more  than  a  principle  or  quality.  Practical,  indeed  ! — What  is  practical  ? 
What  has  a  bearing  or  influence  upon  practice,  if  not  the  doctrine  that  our  Redeemer  was  a 
Divine  person,  that  he  exhausted  the  penalties  due  to  our  sins,  and  “  opened,”  by  his 
agony  and  passion,  “the  kingdom  of  heaven  to  all  believers?”  Practical,  indeed! 
What  is  practical,  if  not  the  truth  that  the  Divine  person,  the  Holy  Ghost,  is  ever  with 
us  to  supply  needful  grace,  to  help  our  infirmities,  to  suggest  our  prayers,  and  over¬ 
rule  our  trials?  Yet  these  truths  utterly  depart  with  the  truth  of  the  Trinity.  Is, 
then,  this  truth  a  mere  speculation,  which  may  be  believed  or  disbelieved  without 
affecting  the  Christian  character  ?  Reflect  for  an  instant  on  prayer.  Is  not  prayer  a 
practical  thing  ?  Is  the  duty  of  prayer  an  abstruse  and  mystic  matter  which  may  be 
regarded  or  disregarded,  with  no  advantage  in  the  one  case,  and  no  disadvantage  in  the 
other?  Yet  prayer  must  he  prescribed  and  regulated  by  the  doctrine  of  the  Trinity. 
Yes!  by  the  doctrine  of  the  Trinity!  If  I  worship  God  as  one  person  when 
he  has  revealed  himself  as  three  persons,  what  do  I  worship?  Surely  a  Gou  of  my 
own  imagination.  It  is  not  a  true  but  a  false  God,  to  whom  I  offer  supplication,  if  I 
worship  that  Unity  in  which  there  is  no  Trinity  whilst  the  Divine  Unity  is  that  in 
which  there  is  a  Trinity.  And  yet  we  are  told  that  the  doctrine  of  the  Trinity  is  a 
mere  speculative  thing ;  that  we  ought  not  to  press  it  since  it  is  not  a  fundamental 
and  practical  truth.  Again  and  again  we  tell  you,  that  to  remove  the  doctrine  of  the 
Trinity,  is  to  remove  whatever  is  peculiar  to  Christianity — to  reduce  the  religion  to  a 
system  of  loftier  morals  and  stronger  sanctions  than  the  world  before  possessed  ;  but, 
nevertheless,  having  nothing  to  deserve  the  name  of  gospel,  because  containing  no 
tidings  of  an  expiation  for  sin.  Without  a  Trinity,  I  must  save  myself;  with  a  Trinity, 
I  am  to  be  saved  through  Christ.  This  is  the  difference  :  judge  ye  whether  it  be  not 
of  practical  moment.  Is,  then,  the  doctrine  of  the  Trinity  a  doctrine  only  for  the 
learned  and  philosophical?  Is  it  not  equally  a  doctrine  for  the  most  unlettered  Chris¬ 
tian?  Shall  I  keep  it  back  from  the  ploughman,  because  it  is  mysterious  ?  I  may  as 
well  keep  back  the  eternity  and  omnipresence  of  God,  and  leave  him  to  make  himself 
a  god  of  his  own  crude  fancies  and  notions.  Shall  I  keep  it  back  from  him  because  it  is 
unnecessary  ?  It  is  keeping  back  the  whole  doctrine  of  mediation,  of  a  substitute  for 
sinners,  of  satisfaction  for  sin,  of  reconciliation  with  God  ;  and  if  this  is  unnecessary,  so 
is  revelation.  And  if  the  doctrine  be  thus  mighty  and  important,  there  is  no  want  of 
charity— if  you  will  not  abuse  and  prostitute  that  beautiful  word — there  is  no  want  of 
charity  in  our  refusing  communion  with  those  who  reject  the  doctrine  of  the  Trinity. 
Our  dispute  is  not  about  trifles.  Christianity  or  no  Christianity  ! — Christ  a  man,  who 
could  not  merit  heaven  on  my  behalf,  or  Christ  a  God,  who  could  procure  for  me 
eternal  life — these  are  the  points  at  issue!  And  how  am  I  to  hold  fellowship  with 
those,  or  pronounce  them  in  a  fit  state,  who  take  away  my  only  ground  of  hope,  dis¬ 
honouring  the  Being  whom  I  adore,  putting  contempt  on  the  cross  in  which  I  glory, 
and  counting  as  a  common  thing  the  blood  by  which  I  hope  to  be  accepted  ?  And  all 
this  is  done  by  the  Unitarian — by  the  man  who,  rejecting  the  doctrine  of  the  Trinity, 
denies  the  divinity  of  our  Lord. 

My  brethren,  there  is  no  breach  of  charity  in  speaking  the  truth.  The  Athanasian 
Creed  is  thought  by  many  to  do  great  violence  to  Christian  charity.  But,  after  all,  this 
Creed  goes  no  farther  than  Christ  himself  went,  when  he  pronounced  the  awful  words, 
“  He  that  believeth  not  shall  be  damned.”  It  is  the  whole  tenor  of  the  Bible  that  belief 
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in  certain  doctrines  is  indispensable  to  salvation.  We  do  not,  then,  sit  in  judgment 
on  our  fellow-men ;  we  do  not  pass  sentence  on  our  fellow-men  ;  we  merely  echo  the 
words  of  the  Bible,  in  declaring  that  wheresoever  there  is  wilful  rejection  of  fundamental 
doctrines — and  if  any  of  them  are  fundamental,  they  are  those  of  the  Trinity  and  Incar¬ 
nation — there  cannot,  on  the  revealed  truths  of  the  Gospel,  be  entrance  into  the  kingdom 
of  heaven.  God  alone  knows,  in  each  particular  case,  what  allowance  should  be  made 
for  want  of  opportunity,  infirmity  of  judgment,  or  strength  of  prepossession.  “The 
Judge  of  all  the  earth  will  do  right;”  and  we  are  certain  that  every  man’s  sentence 
will  have  the  nicest  respect  to  his  means  and  capabilities ;  hut  the  general  rule  is  clear 
and  unqualified — the  rule  that  belief  in  certain  doctrines  is  essential  to  salvation — and 
this  rule  we  are  not  to  shrink  from  maintaining.  But,  after  all,  the  Athanasian  Creed 
is  hut  a  strong  enunciation  of  this  Scriptural  rule  ;  so  that  to  reject  the  creed  because 
uncharitable,  is  to  reject  the  rule  because  untrue  or  unjust.  The  utmost  that  can  be 
said  of  the  Athanasian  Creed,  when  you  free  it  from  the  metaphysical  statements  which 
are  designed  rather  as  a  protection  against  insinuating  heretics  than  as  a  formulary  for 
the  simple-minded  Christian— the  utmost  that  can  he  said  of  the  Creed  is,  that  it 
declares  that  no  man  who  has  heard  the  Gospel  shall  he  reckoned  in  a  salvahle  state, 
who  willfully  rejects  the  doctrines  of  a  Trinity  in  the  Godhead,  and  of  the  Incarnation 
of  Christ.  And  as  this  is  only  affirming  what  Scripture  affirms,  it  can  neither  be 
presumptuous  to  utter  the  Creed,  nor  uncharitable  to  maintain  it.  Uncharitable!  Oh  ! 
save  me  from  that  charity  which,  rather  than  use  words  which  may  breathe  danger  and 
destruction,  will  not  tell  me  that  tho  house  is  on  fire,  that  the  ship  has  sprung  a  leak, 
that  there  is  poison  in  the  cup.  I  would  feel — I  would  show — charity  tow'ards  men  in 
■error,  not  by  letting  them  believe  that  I  think  their  error  unimportant,  but  rather  by 
denouncing  what  is  heretical,  and  pointing  out  what  is  dangerous.  We  are  content  to  bear 
the  charge  of  uncharitableness.  We  know  which  is  the  truer  charity — that  which  is  too 
polished  to  tell  a  man  his  fault,  or  that  which  is  too  faithful  to  leave  him 
uninformed.  We  are  content  to  bear  the  charge  of  believing  yvhat  is  irra¬ 
tional  to  believe.  We  know  which  is  the  more  rational  —  the  submitting  to 
testimony  which  we  cannot  invalidate,  or  the  rejecting  a  statement  because  we  cannot 
explain  it.  We  pretend  not  to  explain;  we  icish  not  to  explain.  Give  me  Deity  with¬ 
out  mystery,  and  I  am  almost  Deity  myself. 

But  whilst  no  likeness  can  be  found  of  the  invisible  and  uncreated  God,  we  are  to 
study  conformity  to  the  image  of  his  Son.  Resemblance  to  Christ  is  the  nearest 
approach  to  resemblance  to  God.  May  we  all  labour  more  and  more  at  fashioning  in 
ourselves  the  glorious  similitude — putting  off  the  old  man  and  putting  on  the  new,  and 
thus  gaining  assurance  that  when  Christ  “  shall  appear,  we  shall  be  like  him,  for  we 
shall  see  him  as  he  is!” 
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